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Part I: Defining What Connects Us

1. Rambam (1135-1204), Commentary on theMishnah: Intro to Ch. 10 Tractate Sanhedrin

And when a person believes in all of these principles and his faith
in them is clarified, he enters into the category of Israel; and it is
[then] a commandment to love him and to have mercy upon him
and to act with him according to everything which God, may He be
blessed, commanded about a man towards his fellow, regarding
love and brotherhood. And even if he does what is in his ability
from the sins, because of desire and the overpowering of his base
nature, he is punished according to his sins, but he [still] has a
share in the world to come, and is [only considered to be] from the
sinners of Israel.

But if one of these principles becomes compromised for a person,
behold, he exits the category of Israel and denies a fundamental
[dogma] and is called an apostate, a heretic and 'someone who
cuts the plantings.' And it is a commandment to hate him and to
destroy him, and about him it is stated (Psalms 139:21), "Do I not
hate those that You hate, O Lord."

היסודותאלההאדםיאמיןוכאשר
הואבהם,אמונתובהונתבררכלם
לאהבוומצוה.ישראלבכללנכנס
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הואהגרוע,הטבעוהתגברות
חלקלוישאבלחטאיוכפינענש
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וכפרהכללמןיצאהריהיסודות
וקוצץואפיקורוסמיןונקראבעיקר

ולאבדולשונאוומצוהבנטיעות
הלאקל"ט()תהלים'נאמרועליו

אשנא.ה'משנאך

2. Prof. Yeshayahu Leibowitz (1903-1994), “The Uniqueness of the Jewish People”
The Jewish people, as it existed in history, is definable only by relevance to its Judaism - a Judaism
that was not a mere idea in the mind but the realization of a program of living set forth in the Torah
and delineated by its Mitzvoth (commandments). This way of life constituted the specific national
content of Jewishness, or in other words, the uniqueness of the Jewish people. The Jew practiced a
way of living that was exclusively his. His style of eating was not that of the Gentile - the Jewish
kitchen differed from that of all other people… Unlike the identities of the peoples that are
characterized by race, language, territory, or state, the national identity of the historic Jewish people
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as Judaism, the actuality of which is life according to the Torah. It is not surprising that a people
distinguished by a criterion absent from the defining characteristics of all other peoples should also
have a history which was different from that of other nations…

3. R’ Joseph B. Soloveitchik (1903-1993), “The Covenants of Sinai and Egypt”, Kol Dodi Dofek
What is the Covenant of Fate?... Jewish separateness belongs to the framework of the Covenant of
Fate that was concluded in Egypt. In truth, Judaism and withdrawal from the world are synonymous.
Even before the exile in Egypt, separateness descended upon our world with the appearance of the
first Jew, our father Abraham…

The Covenant of Fate is also expressed in positive categories that stem from the awareness of
‎shared fate. There are four facets to this rare state of mind.‎

First, the awareness of shared fate appears as that of shared experience. We are all in the realm of ‎a
shared fate that binds together the different strata of the nation and does ‎not ‎discriminate between
classes and individuals. Fate does not distinguish between nobility ‎and ‎commonfolk, between rich
and poor, between a prince dressed in royal purple velvet and a ‎poor ‎man who goes begging from
door to door, between a pious Jew and an assimilationist. ‎Even ‎though we may speak a mix of
different languages, even if we are citizens of different lands, ‎even ‎if we look different (one being
short and black, the other tall and blond), even if we live ‎in ‎different economic systems and under
different living conditions (the one living in a royal ‎palace, ‎the other in a humble cave), we have but
one fate.

4. R’ Judah Halevi (1075-1141), Kuzari 1:95

95. The Rabbi: Bear with me a little while that I show the lofty
station of the people. For me it is sufficient that God chose
them as His people from all nations of the world, and allowed
His influence to rest on all of them, and that they nearly
approached being addressed by Him…

If disobedient men existed among them, they were hated, but
remained, without doubt, of the essence inasmuch as they
were part of it on account of their descent and nature, and
begat children who were of the same stamp..

עַדמְעַט,לִיהַרְפּהֵהֶחָבֵר:אָמַר)צה(
אֲבָאֵר תאֶצְלְךָשֶׁ לְעֵד,לִיוְדַיהָעָם,גְדֻלַּ
ם ֵ ּׁ הַש חָרָםשֶׁ הלְעָםבְּ יןולְּאֻמָּ אֻמּוֹתמִבֵּ
הֲמוֹנָםעַלהָאֱלֹהִיהָעִנְיָןוְחולּ,הָעוֹלָם

יעוּעַד הִגִּ םשֶׁ בּורּ…מַעֲלַתאֶלכֻלָּ הַדִּ

אַךְנִגְעָלִים,הָיוּמַמְרִיםבֵינֵיהֶםהָיוּאִםוְ
לִיהֵם ה,סָפֵקבְּ רסְגֻלָּ אֲשֶׁ הֵםכַּ

תוֹלַדְתּםָ המִןוְטִבְעָםבְּ מִיוַיּוֹלִידוּהַסּגְֻלָּ
ה…שּהֶָיָה סְגֻלָּ
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Part II: Are There Limits to our Connection?

Side A

5. Avot D'Rabbi Natan, Version Aleph Chapter 16:4

Hatred of Others. How so? This teaches that a person should
not say: Love the sages, but hate the scholars; or: Love the
scholars, but hate the common people. Rather, love all of
them, but hate the heretics, the enticers, the bad influences,
and the traitors. So, too, did David say (Psalms 139:21–22), “I
will hate those who hate You, O Lord, and I will despise those
who rise up against You. With the utmost hatred I will hate
them. They will become my enemies.” But it also says (Leviticus
19:18), “[You shall not take vengeance or bear a grudge against
members of your people.] You shall love your neighbor as
yourself; I am the Eternal.” [What is the reason? Because I]
created him. So if he behaves as your people you should love
him. And if not, you should not love him.

יכויןשלאמלמדכיצדהבריותשנאת
אתושנואהחכמיםאתאהובלומראדם

ושנואהתלמידיםאתאהובהתלמידים
כולם[אתאהוב]אלאהארץעמיאת

והמסיתיםהאפיקורסיןאתושנוא
אמרדודוכןהמסורותוכןומדיחין
ה'משנאיךקל״ט:כ״א-כ״ב()תהילים
תכליתאתקוטטובתקוממיךאשנא
הואהלאליהיולאויביםשנאתיםשנאה
לרעךואהבתי״ט:י״ח()ויקראאומר
בראתיואני[כיטעם]מהה׳אניכמוך
ואםאוהבואתהעמךמעשהעושהואם
אוהבו.אתהאילאו

6. Rambam, Mishneh Torah: Laws of the Sanhedrin 11:1

For cruelty to those who sway the people after emptiness
brings mercy to the world, as implied by Deuteronomy
13:19: "so that God will turn away from His fierce anger
and grant you mercy."

הָאַכְזָרִיּותּ טְעִיןאֵלּוּעַלשֶׁ מַּ אַחֲרֵיהָעָםאֶתשֶׁ
עוֹלָםהואּרַחֲמִיםהַהֶבֶל אֱמַרבָּ נֶּ יג)דבריםשֶׁ

לְךָוְנָתַןאַפּוֹמֵחֲרוֹןה'יָשׁובּ"לְמַעַןיח(
רַחֲמִים":

7. Rambam, Introduction to Avot, Chapter 5

…for to express contempt for those who are loaded with vice, or
to depict their deeds as contemptible if done for the purpose of
disparaging them in the eyes of other men who may avoid them,
and not do as they do is indeed a virtuous duty. Does not
Scripture say, (Leviticus 18:3) "After the doings of the land of
Egypt ye shall not do, and after the doings of the land of
Canaan"? Also, the story of the Sodomites and all the passages
occurring in Scripture, which censure those laden with vice, and
represent their doings as disgraceful, and those passages which

לגנותוזכרםהחסרונותבעליקללתכי
בניאצללחסרםבוהכוונהיהיהאם
יעשוולאמהםשיתרחקועדאדם

,מעלהוהיאמחויבהואכמעשיהם
ארץכמעשהית'אמרותראההלא

וספרוכנען,ארץוכמעשהוגו'מצרים
מגנותבמקראשבאמהוכלהסדומיים

ושבחלגנאיוזכרםהחסרונותבעלי
רקבוהכוונהאיןוהגדלתםהטובים
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praise and hold the good in high esteem, endeavor, as I have
said, to induce man to follow the paths of the righteous, and to
shun the way of the wicked.

אדםבנישימשכועדלךשזכרתימה
ויתרחקוהאלה,הטוביםדרךאחרי
ההם.הרעיםמדרך

Side B

8. Tractate Kiddushin 20b

As the school of Rabbi Yishmael taught: Since this person who sold
himself as a slave has gone and become a priest for idol worship,
one might say: Let us throw a stone after the fallen. Therefore, the
verse states: “After he is sold he shall be redeemed; one of his
brothers may redeem him” (Leviticus 25:48).

תָנֵי בֵידְּ ידְּ מָעֵאל:רַבִּ וְהָלַךְהוֹאִיליִשְׁ
הזֶה זָרָה,לַעֲבוֹדָהכּוֹמֶרוְנַעֲשָׂ

–הַנּוֹפֵלאַחַראֶבֶןלִידְחֵיאֵימָא:
ר״אַחֲרֵילוֹמַר:תּלְַמודּ הנִמְכַּ אֻלָּ גְּ
יִגְאָלֶנּו״ּ.מֵאֶחָיואֶחָדלּוֹתּהְִיֶה

9. R’ Shneur Zalman of Liadi (1745-1812), Tanya, Chapter 32

Furthermore, they are actually all equal, they all have one
father. It is on account of this common root in the One G‑d that
all of Israel are called “brothers”—in the full sense of the word,
only the bodies are distinct from each other. Therefore, there
can be no true love and fraternity between those who regard
their bodies as primary and their souls secondary but only a
love based on an external factor.

This means that even in the case of those who are removed
from G–d’s Torah and His service and are therefore classified
simply as “creatures,” one must attract them with strong cords
of love, perhaps one might succeed in drawing them near to the
Torah and Divine service. Even if one fails, one has not forfeited
the merit of the mitzvah of neighborly love.

ם גַּ שֶׁ ןבְּ כּולָּּ אֶחָדוְאָבמַתְאִימוֹת,שֶׁ
נָה, לנִקְרְאוּוְלָכֵןלְכולָּּ רָאֵלכָּ ״אַחִים״יִשְׂ
שׁ, דמַמָּ םשׁוֹרֶשׁמִצַּ ה׳נַפְשָׁ רַקאֶחָדבַּ

הַגּופִּים קִים.שֶׁ יםוְלָכֵן,מְחולָּּ גּופָּםהָעוֹשִׂ
םעִיקּרָ ראִי–טְפֵלָהוְנַפְשָׁ לִהְיוֹתאֶפְשָׁ
ינֵיהֶם,אֲמִיתִּיתוְאַחֲוָהאַהֲבָה אבֵּ אֶלָּ
הּ…בְדָבָרהַתְּלויָּה לְבַדָּ

אַףלוֹמַר, ה׳מִתּוֹרַתהָרְחוֹקִיםשֶׁ
םנִקְרָאִיםוְלָכֵןוַעֲבוֹדָתוֹ, שֵׁ רִיּוֹת״בְּ ״בְּ
עָלְמָא כָןצָרִיךְ–בְּ חַבְלֵילְמָשְׁ עֲבוֹתוֹתבְּ
יאַהֲבָה, לְקָרְבָןיוכַּלוְאולַּיהַאיוְכולֵּּ
הִפְסִידלֹא–לָאוְהֵןה׳;וַעֲבוֹדַתלְתוֹרָה
כַר רֵיעִים.אַהֲבַתמִצְוַתשְׂ

10. R’ Kook (1865-1935), Shmoneh Kevatzim 1: 733

When associating oneself with lesser souls, such as those
who violate norms or evil people there comes harm. But if
they possess some kind of good quality, and the intention for
the connection is only towards the good aspects, if his
strength is strong then it brings elevation [to this soul]. And

שלפחותותנפשותעםכשמתחברים
ישאםאבלנפגמים.ורשעים,פורצים
ומתכווניםטוב,דבראיזהבהם

אםאזהטוב,שלהצדאלרקבההתחברות
ואפילומתעלה.זההרייפהכחו

4



even though looking into evil faces is prohibited, if those
countenances contain aspects of goodness wherein intention
focuses solely towards absorbing them, then this is also a
pathway of mitzvah.

אםשאסורה,רשעאדםבפניההסתכלות
בההסתכלותומתכויןטוב,שלצדדיםבויש
דרךבזהשישנראההטוב,אתלקלוטרק
מצוה.של
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